Study on language and culture put language as an act and means to fulfill the act. As an act and the means, language conveys many functions. Ideology functions are one of language function resulted from an assumption that particular language feature conveys ideology dimension of a society, in Santoso (2007) . Ideology is a reflection of social values which are a consensus. Jidor Sentulan is a literary performance done through dialogic narrating through which tradition and culture are held firmly. This study aimed at describing ideology function of Jidor Sentulan in Jombang. Ethno linguistic analysis describes some language features to reveal values of Javanese cultural wisdom as the ideology of people in Jombang. Results of the study found several language features that represent the values of Javanese cultural wisdom found in Sentulan Jidor of Jombang, they are: (1) lexical process includes (i) lexicalization, (ii) less lexical, and (iii) more lexical; and (iv) modalities, implicature, and terms of address. (2) Awareness functions include (i) function of friendship and brotherhood, (ii) function of the spirit and hard work, (iii) function of social care for the environment, and (iv) function of ideology and religious. The results of the study might be useful to preserve values of local wisdom.
INTRODUCTION
Jidor is a traditional Javanese verbal art. It is performed in traditional ceremonies to celebrate important stages of life such as birth, circumcision, and marriage. Imron (2000) conforms when neo liberal policy and tradition enter an art world, folklore will be left behind. Nevertheless, cultural study support and closely related with language development language. The Cultural study also interconnected The result of observation describes that verbal culture brings a contribution in shaping characteristics of a particular ideology of a society. In a society, the characteristics are strong to be valued, and inherited from generation to generation.
In addition, the characteristics which reflect the ideology value are usually reflected in the verbal text through its language features.
In order to obtain ideology of a text, we can analyze its language features which can be used to structure the ideology conveyed,in Santoso, A.2007) Koentjaraningrat (2003) stated that cultural value system served the highest guideline for the behavior of human. These values have been inherent to every member of the community that it is difficult to be replaced or modified in a short period of time (Sukidin, Basrowi, and Wiyaka, 2003: 10-11) . Oral performance is dynamic over the time. According to Ong (1978) , the oral performance is developed from primary to the secondary oral performance. Finnegan (1992: 131) describes that the oral tradition is sometimes interpreted as an unwritten tradition (including monuments, religious sculptures, or paintings in the church), sometimes also interpreted as a tradition or some traditions manifested through the word. The narration is defined by Herman & Vervaeck (2001: 80) as the way a story is told.
"It is concerned with formulation -the entire set of ways in which a story is actually told.
While the story is not visible in the text, narration involves the concrete sentences and words offered to the reader."
Meaning of narrative for human culture, according to Fluderik (2006 : 1-2 ) can be seen from the fact that their myths always talk about their origin, also the image of " the people in the future. Fowler (1986) and Fairclough (1989) stated that the relation and function of the textual construction of social condition, institutional terms, and ideology were in the production and the acceptance process.
METHOD
This study aimed at recording back constructions of Jidor Sentulan in the poetic narrative perspective, which includes; (1) the representation of the value of character education in poetic narrative functions contained in Jidor Sentulan in Jombang and (2) the process of lexical which covers lexicalization, ( ii ) more lexical, and (iii) less lexical. Ideology in the text, according to Fowler (1985; 1986) , can be analyzed through various features of different lingual used in structuring ideational meaning in Santoso (2007) . Thus, the purpose of this study is to reconstruct the (1985) (1986) analysis model.
FINDINGS AND DISCUSSION

Lexical Process
To view the ideology of the text, according to Fowler (1985 Fowler ( , 1986 , we can analyze the various features of different lingual used in structuring ideational, namely
(1) the process of lexical and (2) the modalities. The lexical process includes (1) lexicalization, (2) less lexical, and (3) more lexical in Santoso (2007) . Lexicalization related to the existence of a word for a concept, for example, about overgeneralization or consistent use of terms that both contain certain social meaning.
Quotes (3.06)
"Mbem bedug tengahe lingsirtak rewangi panas-kepanasan, udan kodanan. Tak rewangi mlebu alas metu alas, sikil mlentung sak jagung-jagung Mbem". (MNJS.KMA.D6).
"Mbem, in the middle of the hot mid-day, caught in the rain. I was willing to go in and come to the jungle and the feet became swollen like the corns Mbem" Life, in the perspective of Jidor Sentulan, is actually done in pleasure without any sense complaining about the intention of pleasing others. More lexical using hyperbole style to create a lasting impression in the above example of the word "sweat-bathing" is actually just sweating in general, but to give the impression of excessive effort then use the vocabulary "sweat-bathing".
The words "sabejad-bejade rai", "sarusak-rusakelambe" dan "sadulur tuwek sadulur pucet dulur tuwa" also give stress in using language styles of hyperbole which the meaning is giving a suggestion.
Modality
Modalities are linguistic features which show the level of commitment or attitude of the speaker towards the proposition that they utter or attitudes toward hearer. Kinds of modalities in certain languages can inform the level of commitment.
In Indonesian, for example, informing that someone can declare desires, expectations, invitations, orders, and prohibitions in (Santoso: 2007) . This narrative text shows an explanation at glance to someone who is younger to listen to the older people"s advice. The moral value is respecting older people.
"…Dulur Mbem tega laware…rahtega banyune rah tega lorane ora tega patine". (9.12) (SNJS.PP5) "…Brother or sister Mbem, he or she will dare in your sickness but they will not dare in your death".
The meaning of the statement is more explained in detail that the brotherhood cannot be separated from water. The water cannot be cut and always flow in the lower places or the narrative text can be stated that it has a commitment in having brotherhood till tomorrow ever after. "Isa medhot dulur padha kara isa medhot banyu"(FNJS.ID2)
The statement above showed the modality. It showed the possibility of being apart from the relationship and the family tree because of the action itself.
"Therefore Mbem, a human being must remember and remind that we must live together for a living, giving to older people without counting or don"t be stingy to other people even your own brother".
As a human being, we must remember and remind ourselves not to be stingy to give a handful of rice and a slice of fish. The narrative text has also the same content such as in the following explanation "…Ayo yen ana dina becik ayo padha sowan silahturrohhim". (9.14) (SNJS.PP7)
"…Let"s visit each other when there is the good occasion of time".
The core of this narrative text was visiting each other. Visiting each other in the perspective of Jidor Sentulan was fulfilled with reminding each other, taking care, and giving each other. The benefit of visiting each other was explained more with the following sub statement:
"…Mulane ayo padha dijaga kerukunan, ayo padha dijaga kerukunan salingkungan, satangga keluarga digedekna kerukunan, yen golek utangan gampang" (6.15) (SNJS.PP8).
"…Therefore, let"s have the relationship, let"s save the relationship in our surrounding, the neighborhood to be easier in borrowing money"
From the several data, it can be concluded that based on the modality indicator, namely visiting each other like in the above explanation and there is contextualization to have a good relationship to survive the family union, giving hope, and respecting older people. (4) function of ideology and religious.
Function of Awareness Meaning
Awareness or tolerance function is as a story or a play has the function to 
Function of Hard Working Meaning
The spirit of hard work is an attitude that is in accordance with Javanese values in the statement of "sepi ing pamrih, rame ing gawe" (a lot of sincere work).
Narrative Jidor Sentulan also provides an overview of the Java philosophy in Quotes (7.04) "that is why Mbem, you don"t complain too much, instead let"s make others happy".
The exception of (FNJS.KDR.MK1 ) implies that the living and the profession as an actor is heavy , but do not easily complain because entertainer"s task is to make others happy. Cognitively, value brought by the narrative (FNJS.KDR.MK1) is the delivery of a concept on how to make you be happy. Make yourself happy means being able to live a life as it is without complaining, trying instead to make others happy. The concept is illustrated in Jidor Sentulan like an entertainer that in any psychological condition he should be able to make others happy. Such concepts can be regarded as the concept of 'giving' and not 'asking'.
Thus, the awareness that can be learned is that if people want to be happy, then give happiness to others without complaining.
Some forms of consciousness is a collective consciousness that contains the values of character education, trying spoken by the messengers through narratives in Jidor Sentulan . A staging that has been rooted in community life is usually caused because the play has more value or meaning for the community. or responsibility together. The narrative text gives a solution for the spectators that "togetherness" or cooperation is the truth that must be kept by the people of Sentulan, it can be also stated that it is the symbol of care to survive the culture in the surrounding of the people in the village of Jidor Sentulan.
Function of Ideology and Religious Meaning
The function of ideology means that narratives often contain concepts of life belief and even belief in God's life. This is proved by many scriptures that basis it is a story or play about the character or prophet with the belief to God is able to conquer all hurdles along with a variety of teaching kindness. This statement gives a description that the people of Jidor Sentulan believed in God Allah SWT at that time, although it is still interference with the Javanese ideology or "kejawen". It can be proved that the belief in God Allah from the five glory light "martabat lima pancer" (which have a meaning in Javanese field). It is also explained that the word "sedulur papat" is an explanation of a mother who bears a baby will have a painful feeling called mamarti, the baby was born with her heart. Then the baby in the stomach will be the candidate of a human. After the thing called yellow abdomen, red blood, and the black umbilical cord. The painful feeling, the abdomen, the blood and the umbilical cord are named sedulur papat in the Javanese mythology. The fifth thing is pancer, namely the candidate of the baby who will become human. Besides, there is a belief in the clerics that the clerics in Muslims who spread Islam in Java especially for the clerics of Sunan Kalijaga (Interview, 10 October 2011).
The parents are the ocean that can give the answer for life and as the vice God in this world to get the blessing. Jidor Sentulan tries to represent it such as in this following statement. How good the present values of Javanese culture in this narration. It shows that we must respect the parents who bear, take care, and educate us, and also respect our older brothers and sisters as the vice parents.
The concept of the values of Javanese cultural wisdom in the sense of brotherhood that is delivered by Jidor Sentulan is the concept of brotherhood as well as the Java community in general and philosophy. Fraternity price is very high so that no matter what happens you still brothers. Javanese people say "mangan ora mangan kumpul" (eating or not eating must be together). The term is a portrait of how the atmosphere of brotherhood in the Java community concept contains the values of character education itself. Whatever happens, keep gathering, whether or not there is food remains together. Therefore, presumably precisely described by Jidor Sentulan;
that fraternity cannot be disconnected as when someone wants to cut off the water, but the water remains united. Biological relevance for the Java community is significant and cannot be separated. 
Terms of Address
The term of address for the main character is named Mbem which can be seen in the data of FNJS.KDR.SB1, quotes (7.04) in FNJS.KDR.MK 1, quotes (3.06) in MNJS.KMA. D6, quote (3.13) in MNJS.KMA.DO 14, quotes (3.17) in MNJS.KMA.MK18.1 and also the term of address by using the word "bocah" which can be seen in the data of quotes (7.10) in FNJS.ID1. The word "Mbem" is used to
show the vocative and close relationship and the word "bocah" is used to show that the subject is in the age of the young person. 
CONCLUSION
